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As a basic and the most essential issue that I have been facing is actually deriving from the title of this research itself. Naming of the population is the core of its collective identity. Therefore I have used national phrase “Makedonci muslimani “that appears as widely recognized nowadays. This name has been promoted much more within the 70-ties in the previous century, used as a construction that in this community was being incorporated within the Macedonian nation-country. Scientists, especially the ones originating and working outside of R. of Macedonia would seem to consider this naming as a subjective expression of the national ethnicity of the one that is conducting the research. Faced with the reality it was not possible for me to find other locution that would describe this community in its most appropriate manner. Previously, some time upon, the names “Macedonians of Islamic religion” or even “Islamized Macedonians” that surely match each-other accordingly, seems as inappropriate because it is being associated with the process of Islamizing and the alteration of one’s Christian religion. As it is insisted, through the science to emphasize the process of Islamizing on the territories inhabited with population of this category, it inevitably comes to the phase of the fear that in future all those people would become “gentiles again” (Christianized) increases. This fear coming from certain political factors is even used in some conditions of political mobilization. Alternatively, it is well-known that the Christianity as a religion is a predecessor of the gentile therefore it would completely be inappropriate to name the majority of the population of R. of Macedonia as “Christianized Macedonians”. The name “Moslem Macedonian Slav” that refers to this group is widely spread especially within the other categories of the population in R of Macedonia; but it appears as impossible to be used as of its pejorative connotation. Yet some researches use this name even to the point of attaching it to a separate ethnicity (Palirusheva, 1965). The usage of the term “Slav-speaking Muslims” does not correspond because of its wider meaning.  This term refers to the whole territory of the Balkan Peninsula. The groups that are a subject of this research are actually the ones settled on the territory of Macedonia and bear the distinction as a Pomak’s group of Muslims in Bulgaria and the “Slav-speaking” Muslims in Bosnia and Herzegovina, Montenegro and the area of Sandzak in Serbia. 
The Ottoman empire in the late 19th century has been over-nationally (of better to say: non-nationally) Realm owning strong medieval features where the bureaucracy seemed as the only mutual institution that links but not allies many different segments of the population.  It is known that the Ottoman Realm did not create the integrated society. Thus the combat for national freedom and creating national countries is not only an entire and radical breakage with the past but a negation of that same past.  All of these have made the opportunity to establish the nations to be done in two basic principles such as by the language and the religion.
At the end 19th and the beginning of the 20th century, Southeastern Europe did not appear as region denoted with nations-countries symbolized with the Orthodoxy.  Therefore the Turkish Millett regardless of the different ethnical and language distinction of the groups remained as a part of an undifferentiated discourse of The Otherness. The Mosque within the Balkans in the 20th century has never been popular.  The Mosque was presenting combat against the national awareness of the Muslim people, striving for the universality of the religion as an alone barrier of the collective organizing of the believers. Opposite of that, the Church is the barrier of the national awakening and rebirth, standing as an institutional foundation of the Balkan nations-countries. 
    The new bordering after 1912 has become the basic criterion for defining the collective identities. National ethnicity was promoted as a primary factor in the group identification, rivaling in the same religious collective categorizing manner as known afore. Bart’s notion for an ethnical group refers to the societal aggregate that depicts a consistent form of action, beliefs and perform of its own collective membership of the group based on indicative culture criteria. He emphasizes that as for the establishing, development and the defining of the ethnical groups the bases are in the processes and their constituting and maintaining the bordering (Karakasidu, 2002: 20, 21). The phenomenon and the existence of the groups are mattered from the corner on the units that might be identified through maintaining of their bordering (Bart, 1997:125-127). Even though that the thesis for a martial maintaining of the culture of one tribe or people as for the sake of their neighbors is being rejected, yet the scientific attitude according to which the geographical and societal isolation that provides a cultural diversity still appears as predominant. In other words, the existing of the ethnical categories are not based on the dynamism, contacts and information but on the process of societal excluding and including that maintains such categories despite of the individual experiences. The discrepancies are not depending of the absence of interaction and the cultural differences might exist in spite the ethnical contacts and depending of certain groups.  
Within the period of few decades after the end of World War II the already gotten aspect regarding the national origin for Makedonci muslimani as part of the Turkish or Albanian nation, is still predominated (Todorovski, 2001:297). Under the new communistic power that was based on the ideology and secularism, the power of the Islamic community started to weaken. All of these are depicted through the educational process, as well as in the behavior of the population at that time when between the 50-ties and the 60-ties of the 20th century migrating towards Turkey was on.  The combination of the Macedonian Christian aspect to the one that gives content to the Macedonian-hood as well as the relation between the Christians and the Muslims is excluding the category “Makedonci muslimani”. As for the Macedonians, the inherent conflict between the Orthodoxy as a central element of their identity and Islam, is actually excluding the Macedonian Muslims a priori from the Macedonian community in a manner that they have imagined. 

As for Fraenkel, it is conceptually unable for Macedonians to adjust the concept of Macedonian man to the one of a Muslim, not only regarding the definition categories that refer to themselves in the world but seemingly regarding the continuous national culture and political practice that was traced by Macedonian Government ever since the end of World War II during the so-called Yugoslavian period where after 1991 the independency of R. of Macedonia was ongoing and implemented (Fraenkel, 1995:156,157).The implications of Macedonian Muslims community were significant not only within the inner-Muslim behavior but towards the Macedonians as well. The ability of the people to decide “who are they”, was caused by the politicians which claim the knowing of “who they really are”, as a political decision and not cultural or societal criterion (Freankel, 1995: 161). It seems clear that the invention for mutual Macedonian-hood was not durable which refers to the fact that neither Macedonian Christians nor Macedonian Muslims obeyed the idea for a mutual cultural identity, in regard of the ethnographic relations.

The scientific paper with the title “Ethnical Groups and Their Boundaries” by Frederik Bart is about the study of the issues of the ethnical groups and their existence. As of the anthropological researches of this subject, the cultural view according to which the existence of human communities sharing same culture, which refers to the differences and similarities with other culture of such type, comes as the base of the ethnicity itself. Bart primary appoints to the human behavior in terms of wider existing group but yet puts the accent over the cultural level (Bart, 1997, Ethical groups and their boundaries, in Putina and Zoslin Stres-Fenar, Theory about ethnicity, Belgrade, Library XX century: 217-219). Tracking of the ethical groups cannot be drawn to the level of only being cultural groups, but before all, they should be considered as types of organizatios that are based on the awarding and self-ascribing of individuals i.e. of certain ethical categories. The phenomenon and the existence of the ethnical groups are being mattered in terms of units that might identify themselves through maintaining their bordering. Bart, seemingly, cannot be considered into one theoretical frequency, i.e. he deals with an interaction as the same time (referring to Gofman), but on the other hand he places the individual action on the first place (Putinja, and Zoslin Stref-Fenar, Tehory of Ethinicity, Belgrade, Library XX century: 125-127). In this paper those relations are thoroughly reviewed in the context of the two most powerful factors of construction of identity to the group of Macedonian Muslims – language and religion. 
 
The differences between the groups and their bordering have attracted a huge attention many centuries before, but never ever been studied in such systematic manner as it is done by Bart. Even though that today the thesis for martial maintaining of culture of one tribe or people because of their neighbors is being rejected, yet the scientific attitude, according to which the geographical and societal isolation are providing the cultural diversity, is still predominated.  In other words, the existence of ethical categories is not based on dynamism, contacts and information, but on the process of including and excluding in the society, that will maintain those categories despite of the individual experiences. The explicit fluctuation in the identities at the Macedonian Muslims is a trait to everyone along Dolna Reka region. Analogically to that condition, we come across a situation of the Pomak identity in the vicinities of Rodop Mountains in R. Bulgaria ³. The fluctuations differ depending of the inhabited areas. While in the village of Skudrinje people traditionally, with an exception of 1981, declare as Turks, in Zirovnica there is a fluctuation regarding the Macedonian, Turkish and Muslim nomination. Therefore, the determining of the geography and the national declaration goes in direction to a conceptualizing of bordering between neighboring vicinities. Macedonian Muslims from the regions of village Rostuse and village Velebrdo which live together with the orthodox Macedonians, use the Turkish identification based on the religion in order to withdraw an ethnical bordering with their Macedonian neighbors. But those who live in the eastern part of Dolna Reka, in village Zerovnica all together with the Albanians, declare themselves as Macedonians, not because of the nature of their Macedonian national awareness but moreover to separate themselves from the Albanian population that as a competitive group might jeopardize the geographical space and their existing.  
On the day of 30th September, 1943, on the Christian religious holiday called Krstovden and the very first day of the Muslim religious holiday Bayram, there was an incident in v. of Rostuse. The incident was started accidently, while few peasants in order to celebrate Bayram in front of the Mosque shot few times in the air. 
After the attempt of the Albanian police to confiscate the weapons it was burst into confrontation and further on continued in a gun firing. Further on the municipal building in Rostuse was fired.  On the 2nd of October a huge number of Ballistic coming from village Galicnik and Trebiste came over and the riots stopped. 

It is said that in those moments, when the Ballistic came, they wanted to repress the Christians in the village but the Muslims took the Macedonian side in defense and protected them. October is the time when there were many disputes with the partisans which took over Rostuse but within the contra-riot on the 27th of October, the allied Ballistic from village Trebiste, Gostivar and village Trnica together with the Albanian police from Rostuse and Zirovnica rioted in the meadows between Bituse and Trebiste. Many men from village Bituse were gathered in front of the Mosque in Rostuse but after the intervention of the local Muslims, their shooting was stopped. On 13th of October the Ballistic that intruded the village, mined and exploded the church that was situated in the center of Rostise by the gang od Dzemo that previously burned every church book in Vrbjanci (Odzeski, 2005:156-162). 
This very recent event of ruining the church in Rostuse would cause many contra-versions and would create conditions of tension between the Christian and Muslim community in the village, with a potential to infringe the traditional harmonized confessional relations. As od Todorovski, the infringing of the church in Rostuse, that happened on 13th of November 1943 was performed by the local inhabitants “Islamized Macedonians” (Todorovski, 2001:170). This aspect was supported by a large number of Christian contemporaries of this event, which emphasize that many of them were forced by their fellow –peasants to ruin the church.  As of Nijazi Limanovski the church in Rostuse was ruined by the Ballistic from the above-mentioned village Vrbjani. As for Todorovski this approach is an image of the Muslims that refuse to talk about the event, therefore insisting to minimize it in order not to cause any other tensions (Idibem, 170).
However, the different presenting of the history is not resulting from 1943 but it is a represent of the core differenced that were created with the process of Islamizing  of the Mijak group, meaning the difference regarding the confessional belonging. The church “St. Bogorodica” that was situated in the center of the Rostuse was turned into mosque that served until 1912 ⁴ when once more was turned into church. It was rebuilt in 1936 and in 1943 was ruined. Today the place is used as a village used and a playground for children in the primary school. There is a separation in the perception if the historical significance of the place between the Muslims and the Christians. One of them says “in front of the mosque” and the other say “in front of the church” or “in the center of the village” 
As during the construction of the historical image of this place, both confessions make up a selective impression. The Christians say that on this place there was a Christian religious facility even before the Ottoman arrival, taking the liberty to consider this as a holy spot; at the same time the Muslims insist that before the building of the church between the two World Wars, there was a mosque. On the other hand, while the Christians keep themselves silent about the ruining of the mosque, in 1912, the Muslims attempt to create a condition of amnesia regarding the ruining of the church in 1943. 
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